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foreword 


! he four articles on Zoroastrianism contained in this 
little book had first appeared anonymously in the magazine 
Thtowphy (Los A nicies) f from January to April i<>2 ft. They 
had formed part of a series of articles published under the 
General heading ''Auden 1 Landmarks"*—a series in which 
ancient religions and philosophies had been shown to hr 
represent a tiana of the one and identical Wisdom-Doe tune, 
professed and practised by the Inmates of every country. 
The Second Object of (he present Theosophies! Move¬ 
ment is: "The serious study of the ancient world-religions 
for purposes of comparison and the selection therefrom of 
universal ethics/ 1 The writer oT the articles reprinted here, 
the late IS. P. Wadia, with till deep insight into the one 
body of Universal Truths which underlies every religion, 
sheds light not only on the philosophical teachings of Zoro¬ 
astrianism but also on the Way of the Higher Life as 
indicated in ancient Zdroaslrian texts. 

It is hoped that this small volume will prove useful not 
only for the study and under*.landing of Zoroastrian meta- 
phy«,ic-i but also for th*" apphc.it i-m of its universal tenets In 
d uly life. 


Angus! J(gi| 


1'tlH I'UHLIS IIKRH 
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ZORGASTRIAN METAPHYSICS 


lhe modern world has elevated the cult of the personal 
to an art : so much is this the prevailing ideal that in 
dealing with old-world documents up-to-date xavunte 
{oj get that spiritual teachers of yore laboured for the 
impersonal; they not only advocated for their pupils and 
thi-inielvee practised, the dot ruction of the sense of svp;i- 
fairness which is the soul nt that cult, but also applied 
the prime tide in and to their own public and exoteric 
work. 

In i:Vi ty case we find the personality of the teacher-Jmost 
loot in the mats of teachings and traditions which hive 
gathered round his immr. Hu 1 name itself becomes the 
mask lhat hides, more than one personality* It wan a 
universal custom in the nneunt world for the Teacher to 
aiaiune a name-title occulily indicative of his mission, and 
those viho c-mLinuedtais work adopted it; thus the Teacher's 
name invariably became a generic appellation of the School 
he founded. e.§. t the name-title of the Iranian Reformer 
Zaiaihmhir j— the StAtt who contemplates and sacrifices to 
the hiving Sun. Of course, in the progress of time with the 
fisc of ambitious and unscrupulous persons within the fold. 
Citin' (he faithlessness to the c-'Uife for which I hr; School 
iisetf was founded. Fur example, the name-title of one of 
the greatest of Adepts, Shanht-Adiaiya, has bem used in 
India these many centuries by the Schools (Mathitni] which 
came into being under his influence* The official manager- 
expounder in each of such Scbuals called himself Shankar- 
Achsrya, iti conformity with lhe practice of the old occult 
traditions; thrir duty was topn.OTVe intact and prevent 
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any violation of (he teachings of the Adept in their 
respective Schools* Vo this day* in India, several Shankar- 
Qcharyag have spiritual sway over large mj.iit-. uf Htndilf, 
but they are more rivals than co-operators, and hardly any 
impart the pure and genuine doctrines of the original 
Reformer* The form has survived, but the- until is absent, 

Like all other (rad it ion-institutions this is rooted in 
I ruth. The teaching about the Guruparamparn Chain 
which has deterioMtcd into the grotesque .mr\ immoral 
doctrine of Apostolic Succession has an occult aspect, ri'i,, 
that the office of the Teacher is never vacant and that 
orphan humanity is never without its Guides and Gurus. 
The highest title of the Buddha—and there are at many 
Buddhas as there are Shankaras—is TathagaU, hr who 
like bis predecessors and successors. And what is true of 
Buddha, the Enlightened One, is equally true of Christ*, the 
Anointed One. 

In studying undent Theosophies this fa a factor the 
student hus to keep well in mind. Thus in the consideration 
of Zoroastrism Theosophy we have to remember that (be 
School represented by Zar taster is very undent, Writes 
I LP.B*: 


It we hid to liftcfitkt IsrO-idly ihf origin ol this kI^ldh hcim 
tHe simdposttt. h|hjev the Authority of th« Ocvnlt t**fJimg», 
we would call It |iy Its arlsrin. V primitive aim*, th*t of 
MiifiLiLCism. LCi .LtiMii 0« 11nit development in 1-4 it rp^lcns 

which wnutd; have :n be clrn rihnl ai thr whote nre-a htUwren tht 
Persian Gull nml t Sen ot Okhotsk in Itn I-n^lh. unrj tlmt 
which wtrcichi'i iJintlihU thp nnexplored ((wm Li«iwr«n tlio 
Altai and thi* ljLm 4 ]k} F Ah snaimUlni itl ill brca 4 Hl, we would 
pUiL- It buck at an i-poct), undreamt c| by mOckfte surp.cn- and, 
thcrrtnrc, rejotted by all but lb* mail specula! * -« and dnfifiit 
br.ihiojiolugjiti We have tiO ripht tv five cut iti thi* -on mi I the 
ccnrrrft pnmbfr tif 11 • ur rather of ill;m upon H: r^, %Ln<r— 
;c.rdix:j* totte dectrnod lilt Setfrt Scircce—Ihcfint wefi of 


tlujpapktn were by the baud of ihr Blmf. to duty it 

LiEili to rtrnr, curae a»d g’PEde the lottorlnf steps of the rcuaiaeut 
human races, that awik* anew 10 life CEt every planet in if* torn, 
.idler iti peiicdicaJ “obsctiraiil>n il pecs ai far kf)t u the-days 
fine lucal MftfLwanttf*, io- that the fcfiSs nmi amorg the ftnt 
'h-ui-face*' tH-,;aD apron ting in til ipfaj'ii; binn, prew up, and 

..sc ini; to bear fruit toward a thr ialt+T part ct I tin a«uifld 

1.U ■. deVrkipi’tl fully during the third* into Wfcmtis known rnnona 
Otcuiiists (li the "Tree ot Knowledge/' a ml the "Tree ct Life “ — 
lbn i fft] rurauln^ nT both buying l^cn, Liter on, *a madly dlsflgttroil 
and mlaintefprrtcd by boili Zarotatfumr and Cbrlstiaiia 

Now, Occult Records thiim to have the correct datc^ uf 
t aeh of the 13 Zoroaslers* According to the said Records, 
Zoroortrianism as a distinct ftligio-philosophic school 1* 
ijf turfy Altantean origin. « #,, before spiritual sinfulne- , 
overtook that race. The founding of this School caincidr» 
with thr beginning of the cycle of thr Iranian branch of tho 
Aryiiu h trick ; this event 1* marked by the physical imMi- 
milion of the first Zo roast .-r from whose psycho-splfilusd 
seed sprang the builders of Iranian Mysteries and culture. 
In ihr narratives of his life-labours, mythical and nslm- 
nntiical evitnU were incorporated. Parts of this narrative 
arc tube found in the IViti/o/arf. 

Origin ally the Vewdidad W.14 pre-eminently an Occult 
treatise; it has passed through innumerable vicissitudes 
and distortirins during these thousands of years, as through 
scores of editions in the course of the evolution of 
Jatign.igck; in its present form it is but a fragment* and a 
pulchrd-up one at that—put together mostly from memory 
and surviving documents* sutne of doubtful authenticity 
from the occult point uf view, after the exploits of I ho 
vandal L k.inder, whom the- West knows as Alexander ,imJ 
calls 'Tiftal" ! 

Since the days of ihr first Zoroaster this School (like thr 1 
Sister Schools in other lands) has bent lo the blows of 
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cyclic Jaw ; ii became gfeally corrupted in it* exoteric ranks 
at times and became only a surviving esoteric centre ; 
flourished through Us beneficent and influential works at 
others, During ibis ebb and flow, Adept-Teachers of 
different ranks restored the teachings and resuscitated the 
work ; all nl them were reformers and protectants against 
anti-Theo^iphic doctrines and practices; one of them pro¬ 
tested anil ted a revolt against the V&idiC tomiptiona 
when cultured intercourse between Indie and Femia was 
close and intimate; another reformed the magic practices 
of the Egypt tan* and the Chaldean* in their sgb-cyctes of 
degradation. In doing all thb„ they always employed the 
name-title of the Original Founder and with good icoson ; 
for they were, one and all, but Incarnations, however 
limited, of flic Original Influence. 1 The las! one to do 
this was the builder of the Temple of Asarrksh, many ages 
before the historical era ; he was the Mage who taught the 
doctrines of Divine Magic which spread from Ouctria to 
Modes and them, r under the name of Maoism were used by 
the Adept-astronomers m Chaldea winch influenced consid¬ 
erably the Mosaic doctrines; he was the author of the Zend- 
Avesta which, as Darmcsteter explains, u "ft commentary 
or explanation of the Law"; f.f tl be was the transcriber 
and annotator of the works on the primeval sacred Magmo 
religion. The original Zend is a secret code of certain words 
and expressions agreed upon by the original compilers., and 
the key to which is but with the Initiates Neither was the 
A vesta of A riles] i ir identical wit In that which wm* brought 
nut and given toGushtasp, by Zara -1 shier, this 13th prophet 
l d tbe hcfftlJr; rmr iliat of the latter quite the gjuiin as the 
original Zend, although even this one was Hie exoteric 
version of the Zen-Zara. 


Cf ■ ■ "vi I)* tfint, II. 359. 
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While certain Persian books repeating the Occult teaching 
speak of 13 Zo roast era > we must not forget that there Were 
other individuals connected with the exoteric side of the 
School who also claimed from time in time the name-title of 
Zoroaster for themselves. Such claimants distorted and 
diffigured the pore teachings and hnve left their mark and 
impress on the outer story of the School. Naturally, these 
spurious claimants do not form part of the Occult Records 
about the true Zo roasters. 

The original treatises—codes of law like tV«ii >JaJ t or 
hymns tike the five.- ftaihn r or Litanies like the VraM—are 
alum*! sll rxtimt T The sparse fragments we now possess 
iiie worse than fragmentary, for interpolations have taken 
place. All the same they are full of high philosophy, noble 
ethics, and not altogether devoid of Occult lore and esoteric 
teachings, though they are rightly called "tho ruins of a 
religion," 

The fixtnrtt Zoroxstrian texts and documents will not be 
appreciated till all this is kept in mind. What we now 
poff ** fs the residue of centuries of trials and tribulations 
through which Irani in Culture came to birth, fulminated, 
declined and from all appearance* is becoming extinct—this 
last n> one phase of the communal Karina which t^ie modem 
Parris, only some 95,000 strong, are facing today. 

Highly mixed :is this residue is, there is enough of 
Theosophy rod only to interest but n 1 so lu instruct our 
readers. We will here examine some of its metaphysical 
propositions, then turn to its cosmo- and nnthropo-genesis, 
and finally to its psychology, and gain inspiration from its 
noble ethic*. | 

As in all true Theosophical expositions the conception of 
a personal God is absent. Writes H.P.R,: 







ilAglttilin, in the days of Its full maturity and prtotine, and 
I ■ • (a L" agea bp Tore ihfr first of tUo ii g rout rk'IJgluiir, its direct 
ufTihiXStJ— tticnljonetl ami feabiy dntr j ik fl! by Mnhltlt FflJ]f in 
thn 0#6tftdn —ever saw light; and avert niuiii anterior to tb* 
u1 1 1 1 *HFlrtCe ni the fir*fc eJoraLeca of the i(pillion of Hush-ang, 
»h ih, according to Sir W, Jones, "was ivng afllrrior to Hot of 
y.f'fjthanht, th<- prophet oi the modern P*r*ia,'' Unit nfhjpon. u 
r< ku undeniably prare, ww 41 ATWiim. ,f At any late, it 
Wr> il 1 b* ro regarded now, by I box. wliu cal) Kipii and Sp.nora, 
BVoimm anil our Max orti t*, Bfi!ia*|HUi of the Ctufvack and 
the modem AflwaUce*. nil alike. j Of albttal*. A wia m 3 ly 

do duettim* about a God. a gi^ihEii nan and bo aore— 

Wf ever taught by the true Utgn Hone* Ee*. , mt- j* —tins irrtmik 
prophet (iccoinJing to th^ .Dijjipr, who** contpilrm sviaodup and 
confused the 14 "'Zaro-Iihliuit/' the high puinti and iniliatm 
el the Chaldean worship or Marian Hli'fophanti the ijth)— 
would be regarded aa an sihfil in the modern imic nf the waid. 

■ Omnipresent Deity, a Living Nature, are the central 
truths of Zoroastrianism, \ The physical and visible Nature 
h energised hy the psychical and both arc ensouled and 
enveloped by the spiritual. Ahuramagda* the Sovereign 
Spirit, is the Universal Power, one with his manifest at ion. 
Of course be is personified ami Hie latter has become an 
object of prayer and warship with ibe ignorant. The 
/IA«ns«f-*:ifX Vaiihf is highly reminiscent of the 9th, loth, 
and nth discourses of the TJkeShti Krishna, 

Ah-ir 4timid a in answer to his favourite disciple, Zoroaster, 
describe! his own nature. He gives bis own many names 
duracterisiic of that nature and starts with "Ahmi — I am," 
The original construction (no doubt pufpOiely mnptoyed, 
just as Krishna plays on the word Atm 4 in the 6 th Gita) 
ftlsu leads to the translation : "l am That about which 
f very une -n quires and questions." I'he second name which 
Ivas puzzled Orientalists and even Psril philologists is ren¬ 
dered “Herd-giver" by Darinr:steler Huong Iho form Of, and 
AS “prolector and n amis her of the Herd 1 ' by Krvad, Kanga 


7 


among the latter. It really refers to the characterb fo 
AhuraiTiasda us constituting the hierarchy of beings wlm; 
is imiiiiiiient in the manifested universe; in hta transcendent 
nature he is I he energizing, ensouling Power who, like 
Krishna, having established tins whole Univerie w ith a 
frawstirnl of himself, remains separate.* T he very third 
nanv-, "I flm the one strength in everybody," and those 
which follow, are clearly indicative of the * lb pervasive 
nature of Ahuramaadoi—Wisdom Incarnate. 

Zoroastrianism is not a monotheistic religion, however 
much some of its Anglicized adherents of today make 
that claim, imitating the unphilosophical churches of 
Christendom ; n«r is it polytheistic, though among the 
superstitious of the community there prevails ceremonial 
nnd other warship of the elemental, psychic and spiritual 
forces, personified in the Zend A vesta ; nor is it wan 
pantheistic .(■• pantheism is conceived by the modern West. 
It is 11 philosophic hylozoism in which matter and lift? -ire 
Inseparate nnd inseparable] the Unit made up of numberless 
units, each a manifestation of Wisdom Divine—M aid u 
Ahura--which is the container and common link of it* two 
aspect?, 

On the subjective side Zoroastrianism teaches 1 hr doctrine 
nf rounations, on the objective that of evolution. These 
K mu nation-, (hkc the Syaygirs of Simon Magus] are Always 
in pairs; one of the pair itself an emanation i>f the other, 
rims A’lnra-ILv ’ fence-Beness, and Mazda—Absolute Wis¬ 
dom—arc a pair; Mazda the coeval and coetcrnal emanation 
nr inherent radiation of Abura, Then Ahnraniaztlu eliminates 
Vohu Maim, the Good Mind, and these two labour for the 
spiritual in 1 fold men I of the manifested universe. For this 
purpose jg begotten Asha VahishEa, Divine Harmony, the 


1 Cf, BksittvM-Gifa, X, 42, 








third of the Anresha Spentas ; thus the 1st and the and, the 
and and the 3rd, the 3rd and the 4th, the 4th *nd the 
5th, the 5th and the 6th, the btU and the 7th. and the 
last Ameretat-Immortality, and the first Abura-Mazda, 
work for the preservation and res--ncraliou of all The East pair 
represents the end of tod—Immortal Repose, Equipox-, 
Nirvana. Thus the seven Primal Builders emanate nnr from 
the other and form the Great Circle—the Circle of Everlasting 
Divinity knowing Its own immortal nalu.tr. The Great 
Dragon of Wisdom, AhuratniudA, biting his own tail, 
Immortality-Ainereiat, remains for ever and ever in 
limitless Duration, Zrvane Akirne, and periodically easts 
its shadow, Zrvanr Dare r ho-K hod ate—the Circle of Time, 
the Chakra-Wheel uf Periodicity,* * 1 Zrv.me Daregho^Khodatt 
is the eternity of the universe in lota as a boundless plane, 
periodically tEie playground of number Jess universes ; Zrvane 
Akame is the Vibrant Sphere of Duration, boundless and 
limitless, of which sphere the Zrvane Daregho-Khodotc is 
the plane-circle. The Cycle in motion is the emanation of 
the Sphere which i» Motionlessness — inch ia the Zaraas- 
trian mode of expression about the Absolute and the Great 
Breath, 

Thus we have ihe root of cycles of differing periods in the 

concept of Zrvane Daregho-Khiwlite—Circles of Manifested 

Time, each of which ha* a beginning and therefore an end; 

this latter is the second of the pair, the [ir>t being Zrvane 

AkiUK, ''Umitlas Time," which is Duration, beginningless 

and endless. Every orthodox Bar si in reciting his mitin 

prayers repeats: Ztvav Ahern* YaxmaMet, Zrvane Dartghc* 

Khodaie Yeimaidee^'Sattihcc of praise unto the boundless 

Duration, sacrifice of praise unio the sovereign Time of the 

Great Period.' 1 

, — 

1 Zad-sparam, I. 24. The »|«gDU ii as! to Zrvifle Akirne but to 
Zxvuie Dangta-Kbod u te. 
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Unfortunately, however, this primnl metaphysical duality 
hi the lime concept is not given {by modern student 1 
of Zoroastrianismf the consideration it deserves. There is 
another pair which meets with a similar fate—Aharamazda— 
Absolute Wisdom which manifests itself as Abnna Vairya^— 
the Verjcio 1^ Word.* The abstraction Mazda Ahura—Ibe 
Wisdom which is—becomes incarnate, expresses itself as the 
Wood, as Brahman becomes Prana va. 

This Word, \hunu Valrya or Ahnuavar, is composed of 
three couplets ami twenty-one words. From Pah lav 1 and 
Persian books wr learn that these twenty-one words arc the 
names of the twrnty-nne Sacred Books of the Holy Law, 
which are mostly destroyed ; fragments of fragments only 
are available a I j>ri-*out. This Veracious Word is like the 
sacred fen inula of the Buddhists— Om Maui Padme Hum — 
or like the Urnhnmntefil Gayatri* It is at once a mantra 
with tore effects, n colourful ideograph, an occult cipher 
to bo deciphered according to the true science of Numbers, 
Metaphysically speaking, it unveils the nature of Deity 
and Cosmos„ and from the psychological viewpoint ia the 
Soul power which all rare inert and good use to destroy 
the mighty magic of Ahriman, following the example of 
Zoroaster himself, 1 It is called the "axe of victory'" by 
which man hews down the Tree of Evil. 

This Word was tire primary manifestation and citnt into 
being before tire Universe, hence, as Darmesteter points 
out (Suererf Booki of the East, Vnl. IV, pp. 206-7!. ' in the 
boundless l ime”, t*# , the Word and the Cycle or Period 
of Time are coeval and eoeternal—two aspects of the one. 
This manifestation of the Word is described in some delail 
in Yastia XIX, The churning of this Word has several 


* Cf. Yarn* Vin, I, 
■* Cf. \'§mi%Jad iJ*. 
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meanings, C 05 mir.il and human; it contain* the Lhreest ages, 
like the Three Steps of Vishnu and Jehovah Elnhim, by 
which AEinramaida com plated his task of creation; 4 it Is the 
ftdle struck for his people hy the first Zoroaster, a cyclic 
avmtara; it is the knowledge about 3x7-51 natures of 
man; 7 SpirituaI monadic, 7 Intellectual-individual, and 7 
Formal-personal, so that everyone can employ the Word 
pursuance of the injunction "Alan, know thyself/" Of it 
e record stands : 


''Ahutiem Vaiream Tanum Fayaltfe 
The HWif s»i/cimj the Body,** 


•CL Titm Srcrti Doctrine, i jtj 


ZOROASTRI AN CQSMOGENESIS 


If the Orientalist'', through their peculiar method of 
reading Zend, Palulvi and Pa/and, have disfigured Ike 
import of Zornastnan tests* they hive at least done the 
service of drawing la them the attention of the Wt<lent 
world* There nre two Occidental volumes which have 
misled Western readers these many years—Nietzsche's 
Tfc«r Spake Zarathustrj, and Samuel Laing’s *4 Modem 
Zontatirian, The former has deceived only the bourgeois 
mind into believing that Nietzsche's Zoroaster was anything 
else but an imaginary figure of the German writer, The 
latter has done more serious damage; the author, a 
mate rial is lii rationalist uj repute, but el poor philosopher 
and a worse metaphysician, harnessed his badly digested 
reading on the religion of the Parsis (reading presumably 
done in his capacity ns a globe-trotter) to adorn his thesis 
on the dualism ol matter-polarity. His volume is excellent 
reading from the standpoint of science and his remarks on 
Zoroastriun dualism sire very interesting, but the title is a 
misnomer, The book has misled even Parsis, especially 
those unfamiliar with the real metaphysics and philosophy 
of their own religion, f Orientalists began speaking of the 
religion of Zoroaster a& dualism, hnd Lai tig, the scientist, 
confirmed the theory—so, it became canonical! 

In every civilization metaphysical ideas and cosmic 
ultimate5 have undergone strange metamorphoses through 
their misinterpretation by minds not pure and noble enough 
to comprehend them. A greater confusion than ignorant 
identification of Brahmins with Brfthxni exists in reference 
to the Zoroattrian plus* N -t centuries but icons of evolution 








are traceable since the two primeval iplrtt* became trans- 
fonned as Ormazd and Ahriman. If ZoroasIrian cosmogen- 
esis is to be understood, we should once ngmn bear in mind 
the fact of lengthy eras of trtaterLi I i/intf thought, which ha 5 ? 
rnatk Zoroastrianism what it is, fragmentary and anthro¬ 
pomorphic. 

Let the following be first grasped ; ilir functions uf the 
good and evil forces m Zaimstnan cosmology represent 
definite philosophic concept*; the activities of the same 
powers in anthropology and mythoi are al-vO distinct ideas ; 
their psychological and human aspects make up a story by 
them selves, different again from I lie other two* Not only 
the different eras in which the evolution of the duality-idea 
took place have to be noted, but aho the fact that 
different teachers used (he flame words and names to 
designate distinct idea.?!—tiniversa! or pirsoinil. cosmic or 
psychological, mythical or allegorical, 

In Zend tradition Ahummasdn nnd Angrnmuinyu are 
nut two opposing beings. They become so in the Inter Pahalvi 
transformations. Those two primeval Spirt Is— Minos— 
are called Spento and Angro, and they are the powers 
(shaktis, as the Tarsi Ervad Kflnga poinis out, p. 23 of his 
Gathas) of Ahuratnazda, Dr. Mill* says in his Zardikmtnan 
Gathiii (p. $,$}, "The Spenta*matnyu here is not identical 
with Ahura, but it is, as so often, His Spirit, whatever 
precisely this expression may mean." This word Spent a is 
the same as Amesha Spenta, the seven Immortals, and really 
means the fcfainyo-Spirit which unfold* ii^ seven fold nature 
or emanates seven hierarchies of being*. Thus Spcnta- 
maitiyu is the source from which emanates Ahuramnzda 
himself with his six satellites. The supplementing power is 
Angra-ilainyu, the source of evil w hich is the root of mailer, 
and in its personified aspect is the father-brother of seven 
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evil demons. Great discussion has taken place as to the 
real origin oE lIlia conception of AngTU-Mainyn which later 
became Ahriman* Satan. The concept which ensouls the word 
is derived from the same source from which Ahimanyu of the 
Rtg IVjjj comes- Tin* Zuroastrtan concept was not borrowed 
from the Ycdii but like so many others is rooted in the 
original parent of both the Vcdic and Av«tic systems; the 
Ah-hi of the Esoteric Doctrine is the common parent of the 
A vesta Angru and the Vedie Alii. Ahi. the serpent of evil, 
or the Cycle of Matter, 1* really the manifested Universe, 
the flesh made by the Word, 

The two primeval spirits, Spento aad Angro, are imper¬ 
sonal, universal and omnipotent forces—centripetal and 
centrifugal. Out of them emanate the seven hierarchies ml 
spiritual intelligence ,11 id the seven material kingdoms of 
nature. Spen to and Angro are like the Purusha and Prakrit i 
of Indian philosophy. Just its "Tight and darkness arc the 
world's eternal ways" (Gifu, VJII) so du Spento- and Angro- 
Mainyui commence, sustain, and renovate the cycle of 
necessity, Ahurauuuda himself being the primal expression 
thereof. The Gatlins slug thus: 

Tli-r Spirit* primeval ar* a pair unit I hey together eoim hi umi 
Th««c two L« thmik'Kt, ta word, indeed, taethe euLuliCet 

□ 1 liettonirilt, tfee othar tbo fukttnfi of ntfi).... Tbe two ipinti 
C*™+ tofcelhrir BE l!ir rfm- CHIB fhe maker ot Me, the Other ty 
nut it. itjr.J this- (.Gy thill Iw an!o lii^ last- (V*JM XSS, 3, 1.) 

1 mSoiiQn to ytrti ilk 1 fix at two ipifiti dI whom the Good 
accosted lb* Jivit ?irvej our tticxi^hu, nor treed*, SOI under- 
iUndilipi, Wif IwHeli* Uor wurila. nur deedtu oar conscience*, nor 
■oub van t>w it»e »*iue, (Varna XLV. t) 

These two, the centripetal and centrifugal forces, are lS;c 
basis uf the universe. They cause manifestation and dis¬ 
solution. The two are objects of worship by the Holy 
Sraosha, "The God Obedient to Aliura* (Vusjut LY 1 I. a). 
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£ pin [-Matter, Ideation-Subdance, the One Life wUb Us 
ihiai aspect, manifests as fin- Unhrcm, the Zrvane Daregho- 
Khodate — sovereign time. This Zaromtrian expression 
stands for “the Great Day 'Hr With IV 11 which the 
Egyptians called “Day of Come to IV It 11 the Ring Pa^s 
Nol" of the Manifested Cosmos in Th# Secret Fhtlnne. 

Thi? circle of Znrnne Darcgho-Khodale i* guarded by foilr 
s!ar Chieftains—Tistrya in ibeEast, Sataviiesa in the West, 
Variant in the South and Flapiolringa in the North. Stu¬ 
dents of H. P, R] aval sky'5 Secret Doctrine nil! recognize in 
th. m the four Maharajahs connected with the Upikas and 
Karma, 

The Zodiac with its twelve enisle] la lions as also the seven 
planets are mentioned in the Btttuinhit Says li.l'Ji. 

Tim Sum, the motiti and iJih iiuj-h in [bin .-TiicWii afr *]b pm- 
Mematiqal reprurntatlonn—tho Sms, r <pn:l«]ly—111, laitn being 
the) enneretc ancj mori apprnpnatv einblpm nf the mie uDivrr>Ml 
|ite-«iviTiji principle, while the ttatt, are part usd parcel d the 
Occult ticiencea. Yima rurVor “p«ypd H hut went Pj "meit the 
hun" sti the vast spue* nf hejivnn*, urnl brmfliilf down with Iutq 
" the aclence ef the Blurs, pruned the earth with Htl gaftfrn ring 
and frinsed [t hereby j the ‘Spent* Arruxltl'—(tb* aenlun ni the 
eiitbi to ttmcb nf under and to bear duck* and ti.*r4* and 
Trim." iFirg. Il r to) 

The Sun is regarded as a focal point for the universal 
light* TKf relation btiw^rti Khof'iiirtJ, “the undying? 
shining, swift-horsed Sun," and Mihtf nr Milhra, "the Kord 
o£ w ide pastures, who has a thousand rir< well thapen and 
ten thousand eyes, high, with full knowledge, strong, 
-hqiirss, and ever awake, “ ha* bevn a puzzle io the students 
of the A vest®. Says Darmestetw: "Milbta i* clusejy eon- 
si^eted with the Sun. but not yet i J-n it.l with if.“ But 
tsnleric cosmogony and the occult tv.uhfftg on the natiifft 
of the physical sun once accepted, the pug/lr remains no 
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more a pu?/.!*, Ju^t as in the famous verse of the 
/savruyrtfanfiAdrf (ii|, the Spiritual Sun behind the 
physical sun is invoked, so is there behind the A vesta 
K l»rshed-3un H* Spiritual Soul. Mihir or Milhra, Mihir Hi 
its cosmic a*p<xt the universal invisible light, and by the 
power inherent in ti. produces physical stars which are its 
eyes, and Ln the intervening spaces super-physical dm* which 
cannot be seen but whot^ mu-ic can be heard. The dwelling 
place of Mihir extends over the manifested universe and he 
has eriiiht friends who fn-m watch-towers guard the faithful, 
and also listen to those who lie unto that Soul of Light and 
Lustre. This al*o is imap iy of a teaching dealt with in the 
Esoteric Commentary "Eight house* wer*built by Mother” 
(cf. SJ),, I, :hu). Mlhlr’i Chariot is inlaid with stars and 
made of spirit-tubs tunc* (Mainyii-tashtem) drawn by four 
im mart at horses, wlm, like Poseidon's steeds, live on 
ambtruia, In that chariot Mihir drives throughout Spue?, 
and the thousand well nude in aces of iron on one side of 
that chariot full upon ihe skulls of demons. Here is to be 
found poetic nod allegorical description of the formation of 
the hnaveidy bodies -from suns in star dust, 

lu the prayer of praise recited every day by the orthodox 
Farsi, Mihir it described as present in seven directions 
(Mihir tfyayit, it}, m reference to every globe, the third 
of which is called "tin* country " The order is peculiar but 
the Key to it Itru in the Chaldean Kabala diagram given in 
Tht Szrrrf Doctrine, VoL T, p. In one of his aspects, 
like the bright Nviiiia+Sijti, Mihir falls under Karmic Law 
and becomes the fiery aura of the "Hand" of T-bappa- 
Men:afy-; in that particular aspect he became the central 
figure of the Mttluaic Hysterics* Surrounding and within* 
above and below, in front and behind the land of Mihir, 
Mercury (Globe "F M of the Eastern Gupta Yidya and 










Tephreth of the Chaldean Kabila) is the hi fe- Power of the 
Central Sun—Mihtr in hi* *o|;ir aspect, 

Several hints about the Moon being the preceding 
planetary chain arr to be found : how the Moon was 
produced from Yotnirruino* the Good Mind* as in the Vedas 
it is produced from the Mann* of Puruih.i how thr Moon 
is the Keeper of the Seed of Bull (Tamil*) lef. hit UnvetUd, 
IK 465), how the Amesha*penta* pour the Moon's glory 
{Khoreno—Theosdphic Ama-Augoides) on the earth, and 
other cognate ideas, nre to be found in the M*ha Vast and 
other fragments. 

That brings us to the doctrine of the srven Kafshvares— 
globes—of our earth planetary chain, about which H,P Yi t 
writes: 

On pipe li of hw InUvdmlutn I K to r.irf I nt ilia Zend- 
A VLtcA— ilie Vcadldid, Mr. J PurmfitP'U-t Jmi Uk MIcwLur 
taiLiark: "The Ancoatuni of thn Irnla 4 r.ini.itvi hail Ljeen Jed 
f<> speak of jgvtfr if/orj.i , ihr S(i|U i<rtip Gqil win uftm wen- 

at mtU 01 Mr nwiJi vvtt whlr-h r*ft 4 . . <. The seven 
worlds became in Feral* tin- leveti KftManVann of llie rartli : the 
sartlv is divided Into seven K+MMV^RJt, an. 1 )' n/ a'AirA u 

known fl'B af&mbi* lo m/in^ lh* mm uO wiiLch we |lw, namely, 
swraJiPfif ft* mpflf th^t thrtf are mm 
The Lutrf belief is attributed, of Course, to Ignorance and 
lupcrahtion. Nor do wq feel >piiie certain tint ;Illi opinion will 
not be jb ued by those al our reMnre who neither ira Qltla* ner 
have read the "Fiagfaeatt t?l Occult Truth." Bat we leave it 
with tho lay Chd*» rr and olhen so jndgu whether tins wvmfald 
division (see fArg. *I.V >* OOl the ABC ot the Occult lioetriiii'i. 

The Secret Dadrtne (Vnl* If. pp. 757-59) treat* fully of 
this subject and explains the mystery. Space forbids our 
quoting in full the important pa -age. with the ^planatory 
diagram, but the subject will remain incomplete if the reader 
omits to peruse it at this point. 

That brings us to earth and anlhropogrncsi*. 
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Qundahis is *n old eastern work in which among other 
things a nth topology is treated in an allegorical form,” says 
H.P it., and we wilt make use of that valuable treatise, thus : 

, The held of evolution* I he earth planetary chain, has an 
age limit—q f cv>0 y**ars divided into three periods. During 
the first 3.000 years everything proceeds by the will of 
Ahuramuda, followed toy the second 3,000 years when an 
intrnninglin^ of the wills of Ahuramazda and Ahrimmn 
prevails, and then the last when the evil spirit is disabled 
and completely defeated. These three periods are worked by 
the magic of the Veracious Word of 21 words—Ahunavar— 
recited by Ahuiamazda (sen Bun.ia An T, 30-22),} This is the 
poetic rendition of lhr stalely progression, of the Seven classes 
of Monads in the seven Kingdoms through the seven Rounds : 
the 9,000 years being a. symbol— 9 (made up of 443 + 2) 

worked with the aid of three cipher*, one each for the three 

periods of Jdrthgoing, balance, and return,: 

We wj]] take next the description—puezling ^ <>rdi- 
nary reader tout graphic to the student of The Secret Doctrine 
—al thuf important cvt-mi in evolution* the descent of 
I he Manasa-putras, or the phenomenon of the lighting 

up of Manas, ft is said (BunJahi* II, 9) that Ahura- 

fiiazda performed the Yaaeshuae—Sacrifice Ceremony— 
with the help of the AnreihaspenUa in the Rapithavan 
Gah and through that nfe supplied every means necessary 
for overcoming ildvef&Jty caused by the adversary — 
Ahriman. Kuw, RtfUthavan is one of the five periods of 
the day — the exact middle of the day being its starting 
moment — ‘which is observed during the seven summer 
moo lira but not during the remaining five winter months. 
Chapter XXV of this Pabllvi volume deals with cycles ; 
days, mouths, and seasons are utilized to serve the purpose 
of defining and describing a variety of cycles. Thus Abura- 
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maztla performing' this ceremony in the middle of the day 
ii a very pointed reference to the event in the middle of the 
fourth round on this earth. What does he do ? He delib¬ 
erates will i previously made Fmvashis who had "remained 
3,000 years in a spiritual state, an that they were unthinking, 
unmaving with intangible bodies 11 (JJjMtflfrjJfjjs I, 8), Fravashia 
are the spirit-prototypes, the inner guardian angels of all 
souls—sub-human, human, as well as sn pet-hum an—Ahura- 
mazda. himself having a Fravashi. H.P. Ft, sp-rnks of it as 
"the spiritual counterpart of the still more spiritual original." 
Each Fmvashi has attached b> it Bod (Thoosopiiic Huddhi) 
and Ahuramazda centers with these Fravash 1 -Bod. 

Which seems to you the more advantageous, when I ahn.il 
preocQt you to the wottd t that yon shall content! In a hcdily 
form with the he ml (drug), and the fiend almli part'll,, and in the 
end I thalJ have you prepared again perfect, and immortal, 
a;;d m the mii:| i^lve you Hiiek to ihu world, and you wall be 
wholly immortal, rnideeaying, amt undisturbed; or L3im it l>e 
alwayii necessary to provide you protection from the destroyer : 

•[ /ibi <i 1 1. to] 

Then thflse spirit entities "became of the same opinion" 
as Ahuramazda and descended to the world to fight the 
fiend of the lower nature and gain the knowledge of their 
immortality and become perfect. 

fn the Vend (dad (Fargard II) we see the Theosophies! 
teachings about the early races of humanity on earth, just 
as Krishna (Gita TV) speaks of his hiving previously 
communicated the wisdom to Vivas vat, etc. , so here Ahura- 
mazdi speaks (o jCoruaster about the first mortal to whom 
the Deity taught the sacred lore. This was "tin; fair Yima, 
son of Vi van ghat," whose story is narrated, H.P.B. 
informs us that Yima —Persian Jamshed—ts "representative 
of the first unborn human race of our fourth round." Yima is 
" the good shepherd" who on being asked to be the bearer of 


the Good Law replies, "I was not born to be the preacher, nor 
wajs taught Lo be the bearer of the Law/* This answer 
is indicative of the pure spiritual nature of that first race 
which was not "yet in need of the Truths of the Sacred 
Science—hence Ahriman is powerless over (he innocence of 
infancy," writes H.P.B. Yima keeps disease and death 
away from his people. This men 1 grows seventy times seven, 
and iht Yima enlarges the earth by the aid of the two 
implements—gifts of Ahuramazda—a golden ring and 
a poniard inlaid with go Ed, All lids takes r.ooo Ji'iHifrs 
which, says Isis Unveiled (II, 221 ), is a cycle known to the 
initiates and has an allegorical sense. "By the power 
of his innate untaught light find knowledge, due to the 
absence of Angra Mninyn, lie forces the earth to grow larger 
at 1d^ will and wish," says II.P. 13. Thus Yima becomes the 
symbol of the tEiree races. 

Then Ahuramazda and Iris Ameghaspentas meet Yima 
with his flock tn Airy an a Vaega and the Deity informs 
Yima that fatal winters arc going to befall, and that "all 
the three sort^ of beasts shall perish"; 'therefore make 
thee a vara, an enclosure," and thither bring the seeds of all 
species—"two of every kind, to he kept inexhaustible there, 
so long as those men stay there." The Secret Doctrine 
[11. 291 et uq.) throws great light on subsequent events of 
the narrative, to which the reader's attention i* called. Our 
attempt ha ,5 been tn indicate that a rich fidd of research 
awaits those who desire to know. In the words of H.P.B,: 
t 

Every thinking I'arsco has to tadp hiTTindf it lie wCiild lco.nl 
in-Hi I*. His rcjfyian Jj not 4 c«d yet, and nutlet Iht Utal as mask 
of modern Zoroastrianism the puke o( the Mngi of r^l■ S stil] brats. 
We Liave endeavoured a .1 brtMly as possible to give a coiruct, 
Ilmn^h si very superfjciil, view of llie purport and Spirit of true 
Magianisrt), There i* not it sentence In this foi which jiulhority 
cannot be shown, , 
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Western scholars may say, "The Key to the AvesU 
U not in the Pihilvi but ins the Vedas'"; the Occultist's 
answer is, "Aye, bat the Key to ihr Ye i ts h the Secret 
Doctrine/' The former assert correctly enough that “the 
Vedas come from the same source as the A vesta"; the 
Students of Occultism ask, "Do you know the A lit C of that 
source?" — thus wrote HjMi. 

Praiseworthy efforts have been made by some Orien¬ 
talists to study comparatively Sanskrit Pali and Zend- 
Pa Iraki lore- Serious and important as that philological 
study is, the student of die esoteric philosophy looks! 
on it as but the forerunner io the moms important study 
of the real import and the tpji.- me Lining of Hie fables, 
legends, myths and symbols of the teachings nf Buddhas and 
ZoroasterB alike. Students uf rheonopliy have to endeavour 
to arouse genuine and sincere interest In the message of the 
Ancients, so that the world will demand more than mere 
word translations of hoary texts ind MSS. PresentEy the 
cyclic return will show its effect* and the Western world will 
have to be satisfied with the tenris of the Soul-unfolding 
philosophy-ethics of the Aryans. Many hundreds of words 
and expressions, Sanskrit. Zend, FWJiilvi, Pali, Pa*and, are 
not understood because philology d divorced from philos¬ 
ophy. words from ideas. The true 1 lie KupliM must be ready 
with the correct comprehension of universal ideas, which are 
the basis of all particular creeds and popular philosophies, H 
there are dangers lurking in this cycle along the line of the 
third object of the Theosophical Movement, the re also exist 
certain dangers in connection with the iecond object, 
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hack of philosophical knowledge on the part of Western 
philologist? and of even their Pastern pupils and companions 
hm led most of them to confound and confuse teachings 
which with even a little knowledge of Theosophy and the 
esoteric doctrines become cl cur and explicit. While in mat¬ 
ters of mrtaphyrir.* and cosmology one may not sec the 
danger and the pity of this nrglecl, in matters of psychology 
and practical ethics thccase is otherwise. What a difference 
it would make, fur instance, to the modern educated Parsi, 
if be eoultf understand and apply the tenets about man's 
constitution to be found in hi* Yasna 26 and 55 (54 of 
Spiegel, which transit lion is a better rendering than that of 
Dr. L. H. Mills in the S<ter*J Book* t>f tht hW), in Farvardin 
Yssht and in other texis! 

We will outline hr re two schemes of human constitution 
to bo found in the A vest a: 

1 , An eightfold being composed of {ij Fravarahi—the 
triple AtmUi t lie- lnc|ividu.d Ifuy of thu Impersonal Drily; 
D) Urvfln—the Soul, the H ud. I hi and Manas, the Dis¬ 
criminator and Thinker, the dual Power-Shakli of Alma- 
I-Uvara or Fravarshi; [j) Hodlius, the faculty of tile Urvan 
whereby he chooses, leterts and devises ways and means of 
In - own growth; 14} Tevjshe*, iheDi-iire-Kama which inclines 
towards Bodhas or gravities towards (5) Keherpas, which 
u Persian K.ileh Arri d form or mould, Linga Sharira; |6} 
r^htanas is the Vital hr a I or prana; (7) and {8J are the Bony 
structure and the Body, symbolic representatives of the 
Immortal and mortal constituents of the body whose true 
import the esotrridst is familiar with. 

If. A fivefold being composed of {1} Ahu—the Self, 
the Personality in incarnation, the lower self with its 
quaternary principles; (a) Daena, its ever-present and 
watchful holy insight, its pure and wise spouse who stores 
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away dll that is worthy in tht myriad experiences of the 
first, ami who alone can enable it to understand the tenets 
of the True Faith (Dm); she forms the link between the first 
and the higher triad and after the death of the personality 
appears to it—■objectivijed form of its own experiences as 
wc see below; (3] Bod has; (4) Ltvuli; (3) Fravarsfii are the 
same as in the first classification. 

In another place two different names are used: instead 
of the third Bodhas, in I he above, the word Man ah, which 
is the same as- in Sanskrit, is given, and for the first Ahu— 
the Personal Self*—tile word Asna is inserted. Asna is the 
aspiring-desiring nature, the primal constituent and the very 
basis of the Personal Self; by th.it power it moves upward 
or downward, 

A beautiful as well as instructive picture of after-death 
states is to be found in the follow ing condensed rendition of 
a Yast fragment: 

Zltathushtra asked A hunt Mania: TI1O11 Pure Spirit, the 
anlolder Ql all that i* bcflnCiteutj when odd atf the pure dies; 
where duet hi I Sun I a hide? 

Alnir* Mania mawseed; Zarnthusktra, that soiii, engaged in 
Ida ideation singh Ike Uaiavaiti Gatha: "Prosperity to kirn 
through whom prosperity CQiOcH to alt" oft the firm night, and on 
I he s.fccOftd, ami 00 the- third ; he enjoys the peace which cornea 
to all mortal:* through hi 4 chanting. 

At the eml of the third □Li'lit as tin- dawn risen that SouJ 
we lids ita way 5011thward. Inhaling the fragrance of orchards acid 
Ike scent of 1 he flowering h bruin and he contemplates — "Whence 
that fragrance, the Bweetaat vvnr breathed?'"' 

Acid he seas, approaching him, a Virgin pure, of hi teen Sum¬ 
mers, aa fair as the fairest C-hlng of nnrtb, handsome, radiant, 
heroic, Stately, of appearance that attracts, of divine Lineage, of 
tile ancient deed nf the Spirit; and the good scud g ues-taon 5 hot; 
"Who art thou, the fairest maid ] have ev^r wrn? 1 ' 

1 I am thine own Lianna (thins Inner Spirit ■Sell),'" answers Ike 
fiiBid, "tkuu youth of good thoughts , good words, good dnedri. 


faith, f ,1M thyself., Clad in those virtues bright thou 
appeared to others o»i earth, a a now and tnrre f appear to t.hre. 
When aorwe derldsd the teachings about the lntur KuLf and 
prayed to idots, and some abut iknir door against the poverty- 
stricken, Ufld aotne warn engaged Ju destroy]sag growing plantE 
and trees, thou -Mat singing ihc Gath-ai praising Eke wateisof 
SI Lie and tin- Firo which is the Soul, the Sou of Akura Mazda, tmd 
mads happy the rigbitoua from near and fail Oh, radiant youth. 
I an lovely and then mad*st me lovelier; l tv4* fair and now I 
,im f.iirer; l was desirable and thou madesl me still more de¬ 
sirable; I used Id sit m n forward plate *ud now thou madcst 
1 he -u i- in the fort must placr; henceforth rnsruh will worship me 
for thee having aaendeed long in converse with Akura Mazda/' 

Than fit's t throngh the paradise of good Thought, and then 
*if good Word, and then of good Deed, the Soul Louud himself, 
irt the Heaven of Light, 

And one ei lbs faithful who had arrived there pfaviounly asked 
hk u 1 , 'How didst thou depart the file, G holy man, from the 
material World min the spiritual, front the decaying iutn tills the 
nn decaying one?" j 

Ahura Mazda interposed, "Ask him not, who has j n-.l finished 
the dreary way, the life of the body/'' Then the Good Soul and 
his spirit •pouao (I>nenai fe.vited oi the Eocj*S of experience li«m 
unto the butter skimmed from the frei h nslkk ol spring. 

Then ZuraLbushtra asked Ahura Mamin : Thou Ture Spirit, thr 
li a folder oi all that ia beneficent, when urir cl Ltic impure nlsts 
where doss his soul abide? Ah-nra Mazda answered Zarathu^ktra, 
that soul deiirin^ hia desires, walling dirge of despondency 
cries—"To what land shall I turn? To whom shall 1 go?' J and 
this an the first night, and the second mid the third and through 
it all, sntiering in his, the suiiTerlug he caused Co all. 

At the end of th" third night as the dawfl rises that 5kml 
wends its way northward, inhaling fch-.r st* nch of impure corpses 
and contcmp La lei —"Whence that stench, the wc rat 1 ever 
inhaledP" And he sees a hag approach. Qg, foul, loathsome, 
gaping, of demoniacal tab pace, of the seed n| paisinn; and the 
unfortunate SO u I questions her. "Who art thou, G ugly witch?" 

"T am thou, thy lower Self," answered tlic ling, Thou man 
of evil thoughts, evil words, evil deeds, and evil faith, 1 am 
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thyielL Lli4 In hskftDLi* vke than (haired thmlf to n'-oiiil* 
down OQ rinh d* J paw ihftw to Lh*r. TilOU derldrJ Ifc* 

leaching iiici-ut lti« Inner Sell icd prmyed to idol* nf greed and 
and p«u, itriwJpR poverty all around. dcilniyrr of 
bemft* op tHplf upw^iJ-4 way. causing camtfrrn.it Ion In tlir good 
.'inrj despair In Mm f.ii’htfnus. I wii not beautiful and them 
miuii-H hi? iagI v, I wan nut (air and (lion mwtflNt iu* hldMiiiB; 

I had not a forward neat and nqw 2 anj fallen hiuk'WJU'U* 
Henceforth mortal! *4! remember me with fear find dishonour. 1 

Then first through the hell of bad thought, and then at bad 
w<itd, and then of hud deed, the icut plrtBgfd himn-lf In the 
{loim of difknrit 

Aad ™epl Ihe wicked *ho had arrived there prev m., <J y «tlrd 
him, flow dklit thou depart Ik life, O wirkfrt man, lfi>m the 
enaterial world unto the npirjfuaJ. from the decaying u«IO tb» 
umifeaymg pliF?" 

Angw Mainyo |ptrl|>tl«ed. “"Ask him not. who hae jusl liniiiifj 
the dreary wny, the tile of the body." 1 Thi?n the bad non] anil hip 
pasaion ppomw jeuetPd OP euperienee like Unto thn ptipon and 
ql pobonoiii # fetich,, 

Zoroastrianism la widely known as the ri‘|ion of fire- 
worship:,Fire, however* is a symbol, certain phases of which 
are commonly accepted. It is not grasped that in Zoro¬ 
astrianism Fire as a 5yrnh'Dl-emb!«n is intended to show 
the identity of nature between the macrQOHTn and ihe 
microcosm. The variety of fires mentioned; tin? mode of 
building up fire ft) in home, {/) in small temples, and {3} in 
big temple*; the custom of never allowing these fires lo be 
extinguished or polluted; and Giber matters have to be 
understood as parable-tenets of the science of esoteric psy- 
chodrigy, 

l; I n numerous placet Fire is mimed I he "Son of Aliuru- 
nKuida." whose Sanskrit equivalent is manasa-putru—tlie 
mind-born sou of Uniluna. The Fire is the reincarnating 
ego and has two aspects, one station ary r immovable, the 
other changing and growing. The non-moving is the Divine 


I 


Ego whose ray is the other. The former sits, the watching 
spectator, saying, "What does he who comes and goes bring 
to him who is motionless? T * But this motionless Fire is 
"the purifier," "the maker of prosperity/' is "strong and 
immortal" and is named "the warrior." He is also designat¬ 
ed "lib’ cook who cooks the day and night meals of 
mortals," Te., he is the supplier of experiences in waking 
and Bleeping conditions, as also in fif'.' and deathJ It Ls 
further narrated that when a pai^r-by brings Kfm the 
essence ol purity in the shape of A*rm, Jbarsem and 
Hadhanaepita tree (these are symbolic represent a iions) then 
the Warrior son of Ahura-matda bfiOames well pleased with 
that person, and fed as required, that Fire blesses him thus: 
"May there be increase of cows for thee (i e. t the organisms 
which yield the milk of sweet and health-giving experiences); 
may there be increase o) heroes for lht?r l/ume us above, but 
note that the former is of the animal kingdom, (he latter of 
the human); may thy mind be master of its vow; may thy 
oul be master of its vow; may thou live on in the |oy of the 
Hotil all the nights of thy life (t.f., in sleep and after-death 
slntra)!** Such is the blessing given by the Fire-Soul to 
anyone who brings to him "dry wood" (L*. t deeds free from 
the ruoKlufO of passion)* well clranstd with godly intent, 
well examined by the light of day fi.e,, performed from pure 
motive during day and life, sleep and death being subjective 
conditions), ft is further said that this Fire assists him who 
feeds him ns above described, but fails rtm to handle those 
who are inimical to him—which is the doctrine of Karma 
worlcmg from within without. 

Though Reincarnation as a doctrine is not dearly and 
explicitly taught in the fragment now extant, there are 
numerous passages* such as the above, which clearly indicate 
that it was well known. 










The doctrine of Fravarshi is of spednl Entered to the 
student of Theosophy* Every creature, whatever the body 
may happen to be, has its spiritual counterpart which is 
Fravurstii, To begin with, Ahur&mazda himself has his 
ITiiV.irslij tkrd he recommends Zoroaster io invoke his 
Fravarshi and not himself, i\a. p the impersonal and true 
essence of Deity, one with Zoroaster's own at man (or Chris¬ 
to*], not the false and persona! appearance, The seven 
A me tha -s juntas, oJJ the religions teachers like Zoroaster, 
nil warrior-soub, ail evtlnlciors* animals, plants, minerals, 
everylhmg his a Fravarshi. Thr coming into manifest ation 
of these Fravarshis, their evolution and ultimate destiny are 
ill describee! in Zend, Pahalvi and Persian books. As ll.P.B, 
points out, this doctrine influenced Church*( tirintiunity, and 
Femuer is but a corrupted concept-word of the Zend 
Fravurtlil. 

The Oijnval Bridge over which the soul passes after 
death lo the state of tight or darkness, is significant at the 
teaching about Aritaskanna; the noose around the neck 
at the man when he dies, which falls away be he righteous, 
and drags him in to hell if wicked, is the teaching about the 
Kamarupic shell of the after-death condition, Numerous 
power-, and faculties of the human eoiiSckni&fKss, and the 
nature of super-physical and spiritual hierarchies, ol which 
matt is a compound, are described in metaphorical king mage* 
Ai a due to the chief symbol of Zuro*alriinLym lI.f’.lT gave 
(he following in /sis Unveiled i 

('iff, m die ancient philosophy of all runes and countries, 
lik I tilling nnx nun, has been iL’g*.r4f4 os a triple principle 
Aft * a Ur comprises a Visible fluid with ItiVisiblii JfMM lurking 
within, and briiind all the spiritual principle of nature, which 
If I veil them their dynamic energy, so 4 in fire, they reccgtitscd: Ist- 
Vlslblu flMfic; 2nd, Invisible or &*tf*l Jim —Invisible when 
inert, but when active producing heal, light, ctirioicali force, ami 
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riactdctty, (U* iiiQlecular powers; 3id. Spirit, they applied 
1,hr iiuni) rule to pnuh of the elements; and every thing evolved 
tram tUi it combinations and correlation 1, num Inclining wan 
held by them to be triune 













ZOROASTRIAX ETHICS 


Jf the spirit of Vedanta dinging through tkr Qifa en¬ 
deavours to bring (he warld to JJAar^ti-Duty, the them*, 
which Zoroastrianism reef tea for humanity ia af /fiAo (Purity, ' 
The very words with which Atiurampda rejoiced Zoroaster 
as given m the Vendidftd (V. 21) are: "For man purity is the 
greatest good even from frn birth." This code of purity 
contains an exhortation profound in its simplicity (IX. jg). 

M*k* thvTclf pure, O n|ht(Oul man 1 An^ne in |li* Wf fid! 
Wff below cun win purity tot himietf, namely when he cleanin' 
hlmiejf with yiiod fhaugkta, word* itnrj derdls. I 

The first, the shortest, but regarded as the most effi¬ 
cacious of prayers is Ashem Volm, which translated is; 

Turity ia the nobkut hi mala g, Ifappineult i*— hippier^ to him 
*h« ia pore /or the take u| Babbit purity itaelf. 

The metaphysical and tosmical aspect? of the twin- 
i pnits. good and evil. Or mazd and Ah rim an, have already 
been considered. Just as the great war of Knrukshetra was 
used by occult teachers in India to instruct humanity in the 
met jphysical source of all Wars (the dual principle of spirit- 
mutter) and its precipitation in man of the greatest of 
all wars, so also "the whole struggle of Ahuramaxda rind 
Ahrlman is but the allegory of the great religious and 
political war between Brahmanism and Zoroastrianism" 
[his Unveiled, II. 237). Elsewhere H. P. Blavatsky w rites; 

Ahrimiiv ii matter, the iKceMcr al ill Evil, taj 4 hr Destrovcr, 
line* mil Her—eternal ptr ** and nnirttra-dtible—having |o ev«r 
thangc form it sits yi it* unit*, while Orauud of Spirit rff&iilll 
immutable in iis lUtu^i Unity and a* a whole. 


It was neither the met*physical nor the historical 
aspect which perpetuated the teaching about Ormaid-Ahrb 
man in old Iran; it was the personal—the strife of mind 
anil heart in man, Lhe struggle between his ovrn memben, 

I hey weto a practical people, the Iranians, and what ap¬ 
pealed in them was tlic truth fhni Mazda's Law of Purity 
Whi the we&pmj to destroy 11 in impure being of their own 
passion-rmture/ Their veneration for the great elements, in 
fact the whole bf Nature, sprang from the idea that it was 
the religious duty of man not only to refrain from potluting 
hut tu rabtf and elevate all the kingdoms of the manifested 
DflJvcneA The aspect of the dual powers winch persists with 
such tfjyUity in Zoroastrianism is the psychologic-hunt an 
our, and while Ahrinian lias Wen |iersduilied and has become, 
like Satan, a living entity for the superstitious, for the 
cultured he is but a force within man, Ins own lower nature. 

(Zoro&striflft ethics is based on zirAct-Purity* It has two 
aspetts-*(i) Purity of the Inner Man and (2) Purity for t|in 
great without. The former is triple—of thoughts, of words, 
of deeds; the latter ts fourfold—of Fire, of Air, of Water, of 
Earth. The Law of Purity is the Law of Wisdom. Da disun i 
Dinik says; ( 

A* through tVii-'Jom it f,r*n4 lb* *<nl«| of HlHWpqiflfn, 

ibr^urb Wii4om l* sufojj muted every evil, ami t broach Wli-dlpm 
i* per feet I'd every govJ. 


Jf 

The Law of Mazda, the Wise, is lhe Law of Purity—41) 
of jhiitter — force — con sciou sue vs, (2) of elements ^energies— 
beings. (3) of body—mind — soul, (4) of deed—word— 
thought. I 

1 Kvefly Zoroastriau wears next to his skin the Sudfirah, 
tbewlilrt of white material, symbol of purity.of a prescribed 
cut with symbolic mark thex«m, and ties the sacred thread, 
Kusti, made up of seventy-two interwoven filaments, round 









hfs waistovra-tbat shirt, Each of the seventy-two filament* 
represents one of the seventy-two pHrts of bashne— the 
Ya gnu-Sacrifice ritual. The thread goes round the waist 
three times; in tying it a particular knot is made in the 
fmat and another with, loose ends at the back. It is thus 
done: the middle of the thread is applied to the waist in 
front, and the loose ends go round behind where they 
change hands, what was in the left hand being taken up by the 
Tight, and the end in the right hand it picked up hy the 
left; then these are brought back to the front so that the 
thread has gone round twice; then are made two knots—a 
right hand and a left hand, and the loose ends for the last 
tune passed behind and tied there with n similar knot, jThis 
way in which it is tied, the chanting winds accompanies it, 
in faut its whole symbology centres round the fundamental 
idea —Humata, Hukbnta, Hu# rent a, grunt thought, good 
word; good deed,!Severn! times u rUy the pious or orthodox 
1'arsi in untying or retying the thread repeats short prayers 
to affirm the joyous victory at Ahuramtucda, and the 
contempt he feels for Ahrimnn, iuieI to repent thi* error of his 
ways, thusi 

[ repeat for All the evil thoUghll, the evil wurda, the r^il 
<deliberate or ofllotaaltoaak which l marted op their 
tirtinuus journey, related IO my body or **mh (utnwEnl with 
lie material cr the spiritual world—I fcpeni with the power ol 
the Triple Wont. 

He reminds himself of the fact that the law of 
Aburarnazda is the only true ptoleelor and 1 Is benediction 
comes from the SoabFjre, the San of Ahum whose 
intelligence is divine and good. 

This Law of Ahuramasdn is dear in rhe wise and the 
discriminating who by its aid acquire the power of righteous 
thought and deed an j obtain control over the tongue (Yastut 




XX\L 19 and aa), Manasni—Oavasui—Kunasni—Good 
Thane hi fl, Good Words, Good Deeds, according to the 
righteous Uw of Ahum i£ reiterated in numerous, places m 
the Avesta. It is insisted that man should consult the 
righteous Law of Wisdom, His own good inclinations or 
noble aspiration* are nut sufficient; his mental and verbal 
expressions and 1 specially hi* deeds should be in conformity 
with the Code of Wisdom? the Renunciation of Sin {a 
definite magic-rite now foigotten) has to be performed for 
the preservation of the Soul, in a deliberate manner. Says 
Dina-i’Stammog-i-Khir^d (L 1 JJ; 

E »f t y dipAr-lrr uhldi tpring* l'F' 516 >* trtcc to lb# '■folrnc* 
fit Ahrlronn and In* haul, aihJ he in nut to Serb hi* oura w-f liars 
1,rut AdvAHtagta throush tb* Injury of anyone # 3 s#j this# he 
becorn-ci 5Ptnp*ifiaO*]* a. tr^md* all Che erriturefi ul Ahuni- 
nioiriin. In duly a m] w.ickn h-n hi diligent mnd perii#- 

B4* 11 1_1-or the fHirfunuiKB of konuncLatlDO of Sift (]j« ipe- 

(■Ini thing i» Iliii, Hint DM0 com lulls no iin voluntarily; and il 
tbroinih folly, or w«'rLl(injiH. 41111 1 iH-norancr, n iiri oceura, ha should 
ihvn renounce tlint *ln by uppruodilrfl the high-priest who L* hi# 
gLitKl fluiil; anil nfier lliat ’wrlarn he refrain* hum thai sin. having 
lea mu ill Imson, lhal #in is iwept away from Mm, just ** lh* 
wind, fast And strong iweryilna aver the plain cames away 
every liflujlr tjt* 4 e of jjtusa and anything that is not rooted Ln 
the ami. 

Vtniidad [XVIII. 1 y\ advocates that one should n- ver 
be ||ack in good thoughts, words, and deeds, but let a mati 
ever be slack in the three opposing abominations. When a 

man think#, speak*, and nct^ righteously according to the 

Good Law he obtain* from Spcota-ifaiayu, the good spirit 
of Mar.da, Mi-dul immortality which is universal harmony 
of Wisdom [Yaana XI?VII. i-a). ^hcre is no iracc of any 
vicarious method of gaining happiness and spiritual insight— 
the man himself has tu fight the evil and refrain from it, to 
befriend the good and practise it. The struggle which rages 







within man is long and protracted but through the Soul-Fire 
the faithful purified of his sins comes tb immortality. 

The A vesta enjoins the faithful to maintain and increase 
the purity of the lour great dements. It is indicated that 
these elements are contacted by the man through his own 
constitution and that its intimate kinship between man and 
the elemental worlds exists. Thus the tilling of the earth is 
not only a physical but a psychological process; the water is 
not only a material element but a psycho-spiritual force; the 
radiant lire is a substantial manifestation of divine intel¬ 
ligence; air is not only gaseous matter hut a magnetic healer 
and purifier of druj- ain. whose nature is psychic. 

Thus in the Vtndidxi the earth rejoices when the 
faithful digs nut the corpses of man and beast fi.e., throws 
out of his being the dead things of lust and passion); the 
earth feds happy and rejoices when the faithful steps on it 
on his way to the performance of religious rites ft.e., resolves 
to begin the spiritual life); when the faithful dears the ground 
to erect his house (t'.j. s creates by the power of thought and 
deed the temple as the soul's habitat); when the faithful 
cultivates corn, grass and fruit {i H f. ( reaps bis good Kanmi); 
and when the faithful brings increase of flocks and herds 
fi'.i,. increases his spiritual faculties for the feeding of his 
fellow-men). Therefore it 1.5 said in the \~end) dad (III. 24): 

Unhappy is lliif Inad that lias long lain unsown wiih ifcw sued i*f 
the sower and wants a good hutbandmin. He who would till ihe 
e.Lftk, O Spstanm Zuralliustitra] with the luTl arm ^Eld thw right, 
with the rigln nfid thr? left, the earth -will bring forth plenty 
^1 ftuit. Unto tho tiller says the Earth: "O thoa mark who dost 
tjll me with the left iirm o-rtd tho right, with the right arm ;md 
lbs Celt, hither shall people ever come and hag for bread, here 
shall I ever go cm bearing, bringing forth sH manner of food, 
bringing forth profusion of com. " Hut to the mon-tiller savH the 
Earth: "O thou man! who dost not till me with, the left Hfmttudi 
the right, with the right arm anri the left,, ever shaft thou stand 
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al the door of the strauper, among those who beg Inr bread; ever 
Shalt thoii wait them for the refuse ihat in brought unto thee, 
brought by those: who have profusion ol wealth. ,p 

This 15 not only a reference to the farming process, but 
the metaphor is used as in the 13th Gita for the immortal 
Farmer-Soul who sows and reaps thoughts and words acid 
deeds. Therefore it is said: 

O Maker of thn material world, thou Holy Out I What is the 
food that fills lli c law of Mazda, what i* the stomach of the Law? 
Abuui Ma^do allF-wered: ‘It is sowing; corn and. ny.af-11. 

O Spitiuna KaralhuBhtra’ He who sows corn, rows holiness;, he 
makes the law of Mazda grow higher; he makes the law ol Mazda 
.u fat as he can with a hundred ctcls of adoration, a them hand 
oblsHions, ten thousand sacrifice*. 

"And. ao it ia sung: 

'When barley occurs, the?El the demons hiss; 

When thrashing ocaum. then the demons WlSlnv; 

When grinding occnA, then the demons roflT; 

{ When flour occurej. then the deinuav ilee + ‘ 

l 'Then tot the people leafu this holy saying: 'No Otic wbo doe* 
Wot cat, has strength to db works of holiflesa, strength to da worha 
o( husbandry, atrragttr to b^ei children. Ely eating every mate¬ 
rial creature lives; by not eating it dice 

All this has reference to the doing of good action and 
the living of the life of holiness, I he growth of courageous 
resolve to live is sowing and its first fruit is barley; the 
working with that fruit with discrimination is thrashing; 
when the knowledge is aj; plied the corn is being ground and 
the evil in man roars, and when llic spiritual insight as the 
rvsuU of good living comes to fruition (Hour) the evil dies. 

Next let us sec the element of water. The following is 
from Ahan-Yast (10-73): 

Offer up a &0£lificc. O Spiiaim Zarathushlm E unto this spring 
of mine, Ardvi Sara Anabiti, the wid*!-expanding and health - 
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giving, who Ijilr** the Demons au. 3 ul*ys tL* Law* ol Aknr*, itn 
l& lAinrlliv ul Mtiiiin't* ta ih. nibtcria.] world; win ( L.y vf US 

the jntieriti wuf-1:1; thp 1 iftr-incxeaiing »nU holy, t'hf’ h^nl-lltrrM- 
ing end h Jly, lit* J"l J-.aci suing and holy, I tic WL-allti jurrcAHilng 
end holy, the country-.! ncrtuning and holy; 

WliQ drive* iorwnrdi, «n her chariot, htilditiff ihe rrlu* of the 
chariot, Shf il riving, on this chariot, ]o nixing for thr 

w^rihlp oi rrirn and thinking thus in hrr heart: M Who will praise 
mtl Who will offer me a aacrific*, with libation■ clranly pr^piirtd 
and welUatTalnath togalhw with the Haomaand rnfAt? To whan 
shall T cleave, a ho cteavei unto me, end thinhi with me, and 
beattiwa gift* on. me, and it of good, vip onto ntf 1 " 

Whom fnui Itntvrt farrv.il] white, of am* and the aamr coloor, 
of the aa-iii- hi. mi 4 till, eni*hip£ down the hale* ol all hitrra. the 
halm uT Dctnou. jiid men. of evil spirit* and gahliiu, '-‘t ihc 
opprtmjn, of rhe Umd ,iOd of llv deal 

riiiJi goodness of water is t m H,P, 0 * points out, the 
Zoroastnan-Minm\i: "Begging the pardon ol’ our European 
Sanskrittsis and Zend scholars, we; would ii^k tliniu to tell, 
if they know, who wan the Mazdean goddess VrdvUSura 
Anahit a? We maintain find can prove what we nay, that the 
said person ige implored by Ahura, and Sara 5 wall (the Hi rah- 
mini cal goddess of Secret Or Occult Wisdom) are identic*]/' 

In the previous article we have already dealt With the 
fire intelligence, (lie Soul in man, the Son of AhtiraMarda. 
In the above parage from D» *4 -i-MamimOf't'Kkirmd and 
in other placet the righteous and purifying power of air. its 
might to destroy and sweep away evil, etc., ate mentioned. 

Rich in metaphor, profusely symbolic, but to the stud¬ 
ent of Theosophy and esoteric ism very dear, are aJi the 
AvesU fragments, Hi err is enough of the ancient Wisdom 
extant iti them to make them more than in ter rating; they 
provide important proofs of the existence a[ the Universal 
Wisdom Religion from which all religions and philosophies 
sprang. Says iLP.fJ.; 
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l l;t op*,il 1 «t in*- f’: aornj ns and Mngi 10 1 tic ni^Lt ul Lime H 
n*ir, lb* 'r* ret Doetrioc teachi * It* f irM, then* wer* * bferahtiiy 
of adept*. "jf cn^ri JirHttundly vtirtvd in physical acid ipiritna.] 
ml ,fin pa and occult knowlcdpr 1 ., of VAriciii* nutlcmOitir#, ol] 
BBllbitei, nml enlarging their nmttlim by the tmuinlHjQri of 
th«lr |tnQwliilj|ii to voluntary neophyte*, Then when their 
uniflbciH hi 1 nine to -2 larga to b" £unlninttl In the "Airyenam 
Yaej-V' tho adept* BCAtifiFcd for nr ,«1 wule, we can trace 

thru* cutotiliililng other hierorv-bie* on th* uiutti'l of Uw urat In 
every part of the globe. 

Such AdrpoMeasengef* to the four comer# of the Globe 
were I Iw incarnated Ameshasptntfcs — ''who were all of One 
Thought, who were all of One Speech, who were all of One 
Deed, whov thought is the same, whose word is I he same, 
whose du d is the same, who set 1 from afar one another s 
5,0131 thinking of good thoughts, thinking of good words, 
thinking of good deeds, thinking uf (he World of Light. 
Radiant are their Paths, shining their ways as they go 
down to (lie Libations.*' 




